The Hagiographic Dossier of Saint Pantoleon

and the Spread of His Worshipping

Abstract of the Ph.D. Project of

Francesca Potenza
francesca.potenza2@gmail.com

History (curriculum Hagiography)
Universita degli Studi di Roma
“Tor Vergata” (Rome, Italy)

Advisor:
Prof. Francesco D'Aiuto
Associate Professor of Byzantine
Philology and History
Universita degli Studi di Roma
“Tor Vergata” (Rome, Italy)

1. The research project: SUMIMATY .........ccccveeriieeerieeerieeeeireeesteeeessreeesseeesseeessssesessseeesssseeens 2
2. The research project: goals and Methods ..........cceooiieiiiiiiiiiii e 4
3. First findings: “material dynamism” and “textual dynamism” ..........c..cccccevierierieniennens 5
4. PEISPECLIVES .oeuvvieiiiieeeiiieeeieeeetteeetteeestteeeesaeeessseaeassseesssseesassaeeasseeeasseaessssessnsseeenssseennsseens 7
R 23 10) FT07ea 1 0] s USSR 7


mailto:francesca.potenza2@gmail.com

1. The research project: summary

I’m pursuing a Ph.D. in History — curriculum Hagiography: Sources and Methods for the
History of the Saints’ Worshipping — at the Humanities Department at the Universita degli Studi di
Roma “Tor Vergata” (Rome, Italy), and my research project deals with the hagiographic dossier of
Saint Pantoleon.

Pantoleon (Pantoléon or Panteleimon' in Greek; Pantaleo in Latin) is a saint healer® from
Nicomedia, as well as a IV-century martyr during the time of Emperor Maximianus (305-311).
Pantoleon is celebrated on July 27° and, as the big hagiographic dossier of the saint shows, he has
been widely worshipped throughout the East and the West since the ancient times. The dossier
consists of*: a Greek Passio, which came to us in several different re-elaborations®, including the
“rewriting” by Symeon Metaphrastes® (BHG 1412z-1414m); and a series of laudationes, again in
Greek (BHG 1415-1418c). Within the Latin world, the dossier also comprises several translations
from the Greek language’ (BHL 6429-6442), as well as pieces of news regarding his miracles and
the transfer of the saint’s relics in the West (BHL 6443-6448). Lastly, the dossier includes

additional versions of Saint Pantoleon’s legend in Armenian, Georgian, Coptic, and Arabic (BHO

The origin of the name Panteleimon is narrated in the Passio of the saint: Little before his beheading, Pantoleon
begs God’s forgiveness for all his sins and for those of his executioners. A voice coming from the sky proclaims
that, from that moment onward, his name would be Panteleimon, «he who has mercy on everyone» (Passio Pant.
26).

As such, the narration of his Passio shows several similarities with the legends of the most famous saint healers like
Cosmas and Damian; to know more cf. G. Luonco, La Passio S. Pantaleonis nella tradizione martirologica, cit.
infra, pp. 87-89.

Sometimes, Saint Pantoleon is worshipped on July 28 and other dates, probably to be linked to episodes of
dedication and translation, see G. Luonco, San Pantaleone in Occidente, cit. infra, pp. 27-30.

The relevant repertories of hagiographical sources are: for the Greek texts, the Bibliotheca Hagiographica Graeca,
edited by F. Halkin, in three volumes (Bruxelles 1957%), marked with the acronym BHG, and the Novum Auctarium
Bibliothecae Hagiographicae Graecae, in Subsidia Hagiographica 67 (Bruxelles 1984); for the Latin texts, the
Bibliotheca Hagiographica Latina Antiquae et Mediae Aetatis (Bruxelles 1989-1901), marked with the acronym
BHL, and the Bibliotheca Hagiographica Latina, Novum Supplementum, in Subsidia Hagiografica 70 (Bruxelles
1986); and for the texts in Oriental languages, the Bibliotheca Hagiographica Orientalis (Bruxelles 1910), marked
with the acronym BHO.

Vasilij V. LatySev worked on the critical edition of the Passio antiquior (B. Laty$ev, Hagiographica Graeca
inedita, in Mémoires de l'Académie imp. de St-Pétersbourg, VIII sér., X11/2 [1914], pp. 40-53).

¢ Included in the volume 115 of the Patrologia Graeca, coll. 448B-477B.

The most popular one was edited in the XV century by B. Mowmsritius, Sanctuarium seu Vitae sanctorum. Novam
editionem curaverunt duo monachi Solesmenses, Paris 1910 [anastatic reprint Hildesheim-New York 1978], pp.

347-353.



835-837). But more texts must be researched beyond the now outdated Bibliotheca Hagiographica
Orientalis.

It is important to note that this dossier, although very complex, generally appears
homogeneous, as far as we know. The legend of Saint Pantoleon developed, after all, in a Greek
environment, well after the narrated events actually took place®.

The rich historical, literary, and topographic-archeological documentation of the
worshipping of Saint Pantoleon gives evidence of the popular role he played since ancient times:
that of a saint thaumaturge’. In an argumentative comparison between the new festivities of the
saints and the old pagan cults, Theodoret of Cyrrhus talks about Saint Pantoleon’s panegyris, even
though the name of the saint (in the form of Panteleimon) only appears in some codices of the
textual tradition of his Graecarum affectionum curatio (8, 69).

Moreover, in his De Aedificiis (I, 9), Procopius of Caesarea tells us that, in the Byzantine
capital, Justinian renovated an ancient martyrion of Pantoleon and the hospice for the poor patients
next to it; emperor Justinian also renovated the Palestinian monastery of Saint Pantoleon in the
desert around the Jordan River. An epigraphic testimony from the V-VI century also tells us about
the presence of the saint’s relics in Africa, where the worshipping of Pantoleon is recorded by some
later terracotta tiles showcasing his effigy and, at times, his name in its Western form s(an)c(tu)s
Pantaleo. The transfer of Saint Pantoleon’s relics to Lyon likely dates to the IX century; two
following transfers to the Abbey of Saint Pantoleon in Cologne likely date to the second half of the
X century. In Italy, the saint’s relics are preserved in Rome, Brindisi, Crema, Genoa, Venice,
Benevento and Lucca. The most famous relic is the saint’s blood mixed with milk, now preserved in
Ravello, among other places. According to the legend, it was brought to Ravello from
Constantinople by Amalfitan merchants probably between the XI and XIII centuries, when there
were other transfers of his relics in the area.

Moreover, the iconographic representations of the saint, many of which — especially the
oldest — don’t feature him as a doctor, are very important. In some other cases, such as in the church
of Santa Maria Antiqua in Rome, specific medical instruments are depicted. Nevertheless, the
representations of Saint Pantoleon mostly deal with the scenes of his Passio, from the miracles he

performed to the tortures he endured''.

8 Cf. G. Luonco, San Pantaleone in Occidente, cit. infira, pp. 22-23.

It should be remembered that the sanctity model represented by Pantoleon, as a doctor, is characterized by the fact
that he exercised his profession for free.

The relic of Saint Pantoleon’s blood mixed with milk comes from the legend, which is explained in the Passio, that
when the saint died, milk gushed from his body instead of blood (Passio Pant. 27).

""" Cf. Lexikon der christlichen Ikonographie, Freiburg [et alibi] 1968-1976, s.v.
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2. The research project: goals and methods

My research project consists of a careful study of the whole hagiographic dossier of Saint
Pantoleon, covering not only the different versions of the Passio included there, but also the
panegyrics composed in his honor and the texts dealing with the transfer of his relics and with the
miracles he performed.

The core of my study will be the critical edition of the unedited Greek texts, i. e. the
different versions of the Passio (BHG 1413-1413h) and an anonymous laudatio (BHG 1418c). 1
will also side the longer texts with a study of the brief Greek texts of the Synaxarion, in its various
families, and of the hymnography. At the same time, I will compare the Greek text of the Passio
with the several existing Latin translations and, especially, with a Coptic version, which could be
very useful to understand what might be the most ancient version of the text'.

Additionally, I will keep in mind that the dossier of Pantoleon is partly intertwined with that
of another saint from Nicomedia, Hermolaus (BHG 2173; BHL 3858). Hermolaus, in fact, would
have converted Pantoleon, and his martyrdom, which occurred with that of two other saints of
Nicomedia, Hermippus and Hermocrates, is narrated within the Passio of Saint Pantoleon.
Therefore, I commit myself to delve into the figure of Hermolaus at the same time, by analyzing his
smaller hagiographic dossier, in comparison with the much larger dossier of Pantoleon'.

Lastly, I will analyze the history of another little-known saint, who seems to be somewhat
connected to the more-famous Saint Pantoleon: Saint Olympios, martyr of Tkow, in Egypt'*.

We have one panegyric and one fragmentary Passio about Saint Olympios, both of them in
Coptic and published by L.-Th. Lefort in 1950". This saint directly concerns my research because,
as Lefort revealed, the story of his martyrdom is almost identical to the Coptic Passio of Saint
Pantoleon (BHO 837)'® and to his Greek metaphrastic version (BHG 1414). Both Pantoleon and

Olympios are Christian doctors from Nicomedia. They perform the same miracles, meet the same

2 Cf. infra, n. 16.

It is however important to remember the presence of Hermolaus’ relics from Constantinople, such as that of his arm,
which was transferred to the West and is now conserved in the parish church of Calci, and whose Greek epigraphs
caused new debate, cf. F. D'Awro, Le ambiguita di un reliquiario. Il «braccio di s. Ermolao» nella pieve di Calci
(Pisa), in Erga/Logoi 1 (2013), nr. 2, pp. 31-72 (with previous bibliography).

" Cf. J.-M. Saucer, Olimpio, in Bibliotheca Sanctorum, IX, Roma 1967, pp. 1162-1164.

L.-Th. Lerort, Un martyr inconnu, S. Olympios, in Le Muséon 63 (1950), pp. 1-23; Saint Olympios is not mentioned
in the previous Bibliotheca Hagiographica Orientalis, dated 1910.

Edited in G. QuispEL — J. ZaNDEE, Some Coptic Fragments from the Martyrdom of Saint Pantoleon, in Vigiliae
Christianae 16 (1962), pp. 42-52.



people and endure the same tortures. Only the epilogue differentiates the two saints: While
Pantoleon dies in Nicomedia, Olympios is exiled to Egypt — sent to Arrianus, Antinoe’s governor —
and martyred in Tkow. (A bishop from Tkow named Moses, in fact, pronounced the afore-
mentioned panegyric.)

Lefort, however, never commented on whether Olympios’ panegyric and Passio were
authentic, and why they seemed to replicate the texts about Pantoleon. From the panegyric,
however, it is possible to hypothesize that Olympios was actually worshipped locally: There exists,
in fact, a place near Tkow where his relics can be found.

It’s also interesting to note that the feast days of both Pantoleon and Olympios are very close
to each other: Olympios is worshipped on July 23, while Pantoleon is worshipped just four days
after, on July 27, according to the Greek calendar. In the Coptic calendar, however, Pantoleon is
worshipped on July 13 and October 12.

Once I have exhaustively examined Saint Pantoleon’s hagiographic dossier, 1 commit
myself to identifying and highlighting its historical implications, and to delineating a history of his
worshipping, especially in relation to its spread in the Mediterranean area (Byzantine empire, Italy,
Middle East and Northern Africa) — also on the basis of the saint's calendar celebrations of
epigraphic, iconographic, sigillographic, archaeological, toponymic, and prosopographic

testimonies — from Late Antiquity until the end of the Middle Ages.

3. First findings: “material dynamism” and “textual dynamism”

In the first months of my research, I consulted all the catalogues of libraries where Greek
manuscripts are kept'’. Since the inventory of the Bibliotheca Hagiographica Graeca (1412z-
1418c) is far from complete, this analysis work was essential to identify the Greek manuscripts
containing the Greek texts about Pantoleon — about his Passio and his worshipping. I paid particular
attention to those codices containing the texts I want to edit, but I also identified the manuscripts of
the texts that have already been published. In fact, the publication of these texts is mostly prepared
using only one codex, even if a lot of manuscripts exist'®.

Thanks to this research I discovered around 50 manuscripts that, according to the incipit of

the Passiones there contained, I began ordering without changing the partition of the Passiones

7" My analysis began with J.-M. OLvier, Répertoire des bibliothéques et des catalogues de manuscrits grecs de
Marcel Richard, Brepols-Turnhout 1995.

'8 T will have to study these texts as well because the information found in catalogues are not always accurate and
reliable, especially in older catalogues. So, we can’t exclude that one of these manuscripts actually has a different

text from that indicated by the catalogue.



presented in the Bibliotheca Hagiographica Graeca.

It’s interesting to note that all these manuscripts are preserved in the most diverse library
collections spanning all over the world: from the Vatican Library to the Bibliothéque nationale de
France (in Paris); to Jerusalem; to Greek libraries in Athens, Lesbos, Meteora, and Mount Athos; to
Oxford, England; St. Petersburg, Russia; and several Italian cities (Milan, Venice, Brescia, and
Genoa). The fact that all these manuscripts are “scattered” around the world allows us right away to
understand the great movement capacity of the hagiographic texts and the means by which they
move: The manuscripts. From the different centers of productions of these codices, in fact, the
manuscripts travelled to all corners of the world.

Apart from this physical and material “dynamism,” we should also keep in mind something
else. When I started working on the different manuscripts, I noticed right away something
interesting: Those codices that, according to the Bibliotheca Hagiographica Graeca, contained the
same version of Saint Pantoleon’s Passio, actually presented partially conflicting texts, so much so
that it’s possible to state that they’re not narrating the same version of Pantoleon’s martyrdom. Such
discrepancies don’t concern the quantity, the typology, and the order of the events narrated in the
Passio. In fact, the events happening before and after the martyrdom and the tortures Pantoleon
endured during the passio itself follow one another always consistently in the manuscripts I’ve
analyzed so far. But there are many textual differences and sometimes the narration of a same event
is longer or shorter. It’s of course possible to identify certain affinities between the manuscripts, in
terms of style and lexicon.

However, only by reading all of the manuscripts will I be probably able to identify a stemma
codicum that might explain the disparities I’ve noticed so far'’. Of course, it will be necessary to
review the subdivision of the BHG. (The BHG is, in fact, an impressive work, but it is evident that,
to compile it, the authors didn't read the entirety of the texts and used only their incipit and explicit
to divide the different versions of the Passiones.)

Starting from these considerations, it will be possible to talk about a “dynamism” within the
texts themselves, which is a peculiar feature of most hagiographic texts from the Late Antiquity and
the Middle Ages®. Whoever deals with hagiographic sources often encounters adaptations of the

original texts, simple variations, actual re-writings, and different redactions, often longer (as we’ve

! To learn more about the problems of creating critical editions of hagiographic sources and of applying the method of
critical analysis of classical texts developed by Karl Lachmann (1793-1851), see the volume edited by Francesco
Scorza Barcellona and titled L'edizione critica delle fonti agiografiche, Roma 2004 (Sanctorum, 1).

2 One of the greatest hagiographers ever, the Bollandist Hippolyte Delehaye (1859-1941), states that the manuscripts

of hagiographic texts are characterized by «un mouvement perpétuel qui rend trés difficile a saisir non seulement

I'état initial d'une texte, mais un moment donné de son évolution» (H. DELEHAYE, Les passions des martyrs et les

genres littéraires, Bruxelles 19662, p. 260).



seen in Saint Pantoleon’s Passio). Investigating these textual changes is a work that’s far from
being futile. Trying to decode the different redactions and variations of the texts makes it possible
to insert it in the dynamism of its becoming, and to analyze the text more deeply in order to
understand its functions, across time: What was in that text? What’s no longer there? What’s added

in another text? When did the addition happen? Did the hagiographic model change through time*'?

4. Perspectives

Since the 1960s, the cult of saints has become one of the most important fields of interest for
scholars specializing in Medieval Studies. And the Vitae and Passiones of the Saints — previously
considered nothing more than legends — have finally regained full dignity as legitimate historical
sources.

Since then, the connection between the hagiographic sources and the history of society has
become an essential point of view through which one can look at the lives of the saints. In fact, the
hagiographic sources often provide fundamental elements to understand the society in which the
saints lived, whether or not the narrated facts are truthful.

Unfortunately, the philological study of hagiographic sources hasn't been fully developed
yet, so we don't have access to all the hagiographic sources in their entirety.

My project hopes to make a group of unedited texts available, with the goal of reducing the
aforementioned shortage of critical editions. Only after accomplishing this step (making the
hagiographic sources available through the critical editions), we'll have the chance to analyze these
texts and understand the relationships between them and the society in which these texts were

conceived.

5. Bibliography

[Collection of Texts]:

- Bibliotheca Hagiographica Graeca, ed. F. Haiki, I-III, Bruxelles 1957° (Subsidia
hagiographica, 8a) [= BHG]; cf. also: F. HawkiN, Novum Auctarium Bibliothecae
Hagiographicae Graecae, Bruxelles 1984 (Subsidia hagiographica, 65).

- Bibliotheca Hagiographica Latina Antiquae et Mediae Aetatis, Bruxelles 1898-1901
(Subsidia hagiographica, 6) [= BHL]; cf. also: H. Fros, Bibliotheca Hagiographica Latina,

2 Cf. E. PaoL, Agiografia, filologia, storia, in F. Scorza BARCELLONA, L'edizione critica delle fonti agiografiche, Roma

2004 (Sanctorum, 1), pp. 51-65, especially p. 63.



Novum  Supplementum, Bruxelles 1986 (Subsidia hagiographica, 70); Bibliotheca

Hagiographica Latina manuscripta (http://www.bollandistes.be/OR-BHLms.php).
- Bibliotheca Hagiographica Orientalis, Bruxelles 1910 (Subsidia hagiographica, 19)
[= BHO].

- Cf. also: http://www.bollandistes.be/P-Etools.php.

[Selected bibliography on the hagiographic dossier and on the worshipping]:

- C. Courrtors, Sur un carreau de terre cuite représentant S. Pantaleon, in Karthago 3

(1951-1952), pp. 207-213.

- G. QuispEL - J. Zanpee, Some Coptic Fragments from the Martyrdom of Saint
Pantoleon, in Vigiliae Christianae 16 (1962), pp. 42-52.

- J.-M. Saucer, Ermolao, Ermippo ed Ermocrate, in Bibliotheca Sanctorum, V, Roma

1964, pp. 66-67.

- J.-M. Saucet, Pantaleone, in Bibliotheca Sanctorum, X, Roma 1968, pp. 108-117.
- G. Dec1 Acosrtl, S. Pantaleone medico e martire, Crema 1983.

- G. Luongo, Pantaleone, in Il grande libro dei santi. Dizionario enciclopedico, edited

by E. Guerriero — D. Tuniz, Roma 1998, pp. 1549-1553.

- K. DemoEN, John Geometres lambic Life of Saint Panteleemon. Text, Genre and
Metaphrastic Style, in Philomathestatos. Studies in Greek Patristic and Byzantine Texts
Presented to Jacques Noret for His Sixty-Fifth Birthday, edited by B. Janssens — B. Roosen — P.
Van Deun, Leuven 2004 (Orientalia Lovaniensia Analecta, 137), pp. 165-184.

- Pantaleone da Nicomedia, santo e taumaturgo tra Oriente e Occidente. Atti del

Convegno (Ravello 24-26 luglio 2004), edited by C. Caserta — M. Tararay, Napoli 2006.

- G. Luonco, San Pantaleone in Occidente, in Pantaleone da Nicomedia, santo e
taumaturgo tra Oriente e Occidente. Atti del Convegno (Ravello 24-26 luglio 2004), edited by
C. Caserta — M. Tararay, Napoli 2006, pp. 19-40.

- Pantaleone da Nicomedia, santo tra cielo e terra: reliquie, culto, iconografia
(Ravello, Complesso della SS. Annunziata 23-24 luglio 2005). I santi venuti dall'Oriente
Trifone e Barbara sul cammino di Pantaleone (Ravello, Complesso della SS. Annunziata 24-25

luglio 2006), edited by C. Caserta, Napoli 2009, pp. 253-266.

- E. Forueri, Iovioiéwv/Tlovreienuawv. Le fonti agiografiche greche, in Pantaleone
da Nicomedia, santo tra cielo e terra: reliquie, culto, iconografia (Ravello, Complesso della SS.

8


http://www.bollandistes.be/P-Etools.php
http://www.bollandistes.be/OR-BHLms.php

Annunziata 23-24 luglio 2005). I santi venuti dall'Oriente Trifone e Barbara sul cammino di
Pantaleone (Ravello, Complesso della SS. Annunziata 24-25 luglio 2006), edited by C. CASERTA,
Napoli 2009, pp. 253-266.

- G. Luonco, La Passio S. Pantaleonis nella tradizione martirologica, in Pantaleone
da Nicomedia, santo tra cielo e terra: reliquie, culto, iconografia (Ravello, Complesso della SS.
Annunziata 23-24 luglio 2005). I santi venuti dall'Oriente Trifone e Barbara sul cammino di
Pantaleone (Ravello, Complesso della SS. Annunziata 24-25 luglio 2006), edited by C. CASERTA,
Napoli 2009, pp. 75-89.

- C. SimoN, The Veneration of Saint Pantaleon (Panteleimon) in East and West with
Special Reference to the Republic of Amalfi, in Amalfi and Byzantium, edited by E.G. FARRUGIA,
Roma 2010, pp. 61-79 (Orientalia Christiana Analecta, 287).

- E. Russec — T. Burnanp, Donors, Texts and Images. Visualisation of the

Hagiographical Cycle of St Panteleimon, in Byzantion 81 (2011), pp. 288-325.

- S. E. J. Gerster, «Tiles of Nicomedia» and the cult of saint Panteleimon, in
Byzantine Religious Culture. Studies in Honor of Alice-Mary Talbot, edited by D. SurLivan — E.
Fisuer — S. Paraioannu, Leiden 2012, pp. 173-186 (The Medieval Mediterranean 92).



